THE ECCLESIOLOGY OF ST. PAUL
OPENING PRAYER:
The gpogtles, an unshaking rock, built an indestructible building: through power they received from their
Lord, they uprooted paganism and built the Church. O disciples of Truth, who crowned and brought up
their building, and prepared and built temples of the Spirit in the souls of the faithful!

I1. CHURCH ORGANIZATION

We have seen how S. Paul envisoned, in images varying from “brethren” to “Bride of Chrigt,” the
identity of the Church. But the Church is not smply a spiritud redity, describable in terms of physicd
images. The Church is dso, like her Lord, incarnate — the Church is a bodily, earthly redity. This was clear
from the first moment after Pentecost, when the Holy Spirit came upon the disciplesin the upper room:

And suddenly a sound came from heaven like the rush of a mighty wind, and it filled all the house where they

waedtting And theregppeared to theantangues as d fire didributed and resingan eedh aned them And

they ware dl filled with the Hdy Sairit and bagan to goesk in aher tangues as the Sarit gave tham

utterance.

-Acts2:2-4

The Holy Spirit works in away that is physical — here specificaly visble (the appearance of the tongues
of fire) and audible (the speaking in tongues). That was the case at the beginning of the Church, and it isthe
case today.

Our first question today, therefore, is What is the visble structure of the Church in the writings of
S. Paul? This visible structure of service, authority and obedience will show us the inner-workings of the
Sirit in the Church at histime. In other words, examining how all the parts of the body of Christ work and
interact will show us how the Holy Spirit, sometimes caled the “ Soul of the Church,” works. After this, our
second question will be about the interaction of St. Paul with St. Peter, and discuss its implications today.

A. Apostles, Etc.

Wheress in the first lecture we were able to find a progresson of ideas and images in &. Paul's
writings, we are not here talking about theologica speculation, but rather about the actud stuation of the
Church, and as Catholics, we may trace some idea or metaphor to one author or another, but the actuality of
the Church must trace always back to Christ and to the Holy Spirit.

This section, therefore, will discuss four topics: first, the reality of authority within the Church in the
writings of . Paul; second, images used to understand this authority; third, the concept of Apostleship;
fourth, the other divisions of authority and service in the Church — bishops, priests and deacons.

Authority is a concept that is essentidly dien to our times. We today obey others either because of
fear (as we perhaps obey the speed limit for fear of getting aticket) or gain (as we may obey our bosses to
get a paycheck); we seldom obey, in our modern culture, because it is the right thing to do. In other words,
the authority is an authority because of athreet or because of a bribe, not because it is avaid authority that
should be obeyed. Not so for . Paul. Even politicd authority, for him, is something that is (or can be)
godly:

Ld egy pgsn beaeat tothegpeningauthaities Fa thereis no authaity exagat fran Gad, and those

thet exig have bam indituted by Gad Thedae he who resds the autharities redgs whet Gad hes

gopanted, and thosewho resd will inar judgret. Fa rdesarend atera to good andud, but to bed

Wauld you havenofear & imwhoisin autharity? Then dowhat isgoad, and you will resvehisgpgorod,

fa heisGads svart far your good. But if yau dowrang beafraid, fa hedoss na bear thesnad invain;

heistheszvant o Gad to exerte hiswath an thewrangda. Thedae e mud besuget, na aly to

avoid Gads wath but d< fa the sske d ansiee Fa the same reesmn yau A0 pay taxes far the

authaitiesaremnidesd Gad, atexdngtothisveything Pay dl d thamthar dues taxestowhantaxes

are due, revenue to whom revenue is due, respect to whom respect is due, honor to whom honor is due.

- Romans 13:1-7
To be subject to authority is, for S. Paul, naturd and right on the politicd sphere. But the same is the case
with the authority within the Church. In hisfirst letter, St. Paul makes this clear:
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“But webagyau, brethren, to regpat thosewho labar amongyau and areo yau in theL ad and admnish
you, and to esteem them very highly in love because of their work.”
- 1 Thessalonians 5:12-13
Thefaith isnot, as some believe, an individual quest for the Lord, apart from al othersin the Church. Itisa
redity that is, like dl truly human redities, socid. We do not believe on our own; we believe within the
Church. Moreover, we are to respect the authority within the Church, which S. Paul refers to explicitly:
those who labor among you, are over you, and admonish you.

The second letter to the Corinthians discusses the reason and purpose of this authority: it is not
arbitrary or meant to be abused; nor is it something that someone earns; rather it is something given by
Christ to certain men (what type and what they are called will be discussed later) for a particular purpose:

“Fa emnif | boed alittletoo mud o aur autharity, whidh the L ard gavefar building you up and na for

destroying you, | shall not be put to shame.”

- 2 Corinthians 10:8
“I writethiswhilel amanay framyay, in ade thet when | el may nd havetobessgein ny ued
the authority which the Lord has given me for building up and not for tearing down.”
- 2 Corinthians 13:10
Theresponsibility for building up the Church is basically another name for authority within the Church.
That is, it is impossble for one who has been given the commisson by Christ (how this commission is
given is a later question) to obey Christ and fulfill their duty unless they are obeyed. The Church cannot
function without obedience to Church authority. That is why Paul advises other leaders within the Church
to take this authority very serioudy, and to make sure others do as well. He says to Timothy, a young leader
beginning his ministry:
“Cammeand and teach thesethings Ld no anedesaseyaur yauth, but st thebdiears an exarpein goesth
and conduct, in love, in faith, in purity.”
- 1 Timothy 4:11-12
And to Titus, more explicitly:
“ Declare these things; exhort and reprove with all authority. Let no one disregard you.”
- Titus 2:15
The authority of the Church and within the Church is, then, very real for St. Paul.

What images does . Paul use to describe this authority? We will, again, be surprised to find just
how contemporary . Paul is with the Catholic Church, and how fredy he uses (and perhaps creetes)
metgphors tha have become common use and second nature to us today. Beginning again with his first
letter, we find St. Paul describing himself in these terms:

“Fa yau know how, like a father with his dildren, we exhated each ane d yau and encouraged you and

charged you to lead a life worthy of God, who calls you into his own kingdomand glory.”

- 1 Thessalonians 2:11-12
Amazingly, the most common term used today to refer to aleader within the Church (“father”) is the very
earliest oneinits history, making an appearance in the first-written book of the Bible. A similar concept, but
one somewhat strange to our ears, isfound again in Galatians:

“ My little children, with whom | amagain in travail until Christ be formed in you!”

- Galatians 4:19
Here S. Paul describes himsdf not as a father (which he usudly does, as we will see) but as a mother,
giving birth to achild! The father image returnsin 1 Corinthians and Philemon:

“For | became your father in Christ Jesus through the Gospel.”

- 1 Corinthians 4:15
“1 appeal to you for my child, Onesimus, whose father | have become in my imprisonment.”
- Philemon 10
From the family image of the father taking responsbility for his children, S. Paul moves to the image of a
soldier within an army and aworker in afield, two images tha are found together more often than not.
Moreover, we find a so the image of the shepherd in this context:
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“ For we are God's fellow workers; you are God'sfield, God's building.”
- 1 Corinthians 3:9
“Who snes as a ddie a his oan expase? Who plants a vingard withaut esting any o its fruit? Who
tends a flock without getting some of the milk?”
- 1 Corinthians 9:7
“ Take your share of suffering asa good soldier of Christ Jesus.”
- 2 Timothy 2:3
“ It isthe haraworking farmer who ought to have the first share of the crops.”
- 2 Timothy 2:6
Findly, Paul moves from these images of labor and naure, and the image of spiritud battle, to a purdy
political, international image — that of the ambassador on behalf of God:
“ S0 we are ambassadors for Christ, God making his appeal through us.”
- 2 Corinthians 5:20
“1, Paul, an ambassador...”
- Philemon 9
The very effort Paul puts forward in describing who he and the other leaders of the Church are shows his
deep concern that they are taken seriously and, most importantly, obeyed as representatives of God.

Next we come to the question of the meaning of Apostleship. The Greek root of this word,
apostolos, is derived from the verb apostello, “to send off,” and s0 an gpostle is someone who is sent (the
Aramac word shlyha has the same derivation). Thus, one claming to be an gpostle is claming that he was
sent, in the context of the New Testament, by Jesus Christ. The importance of this group in . Paul's
writings begins to become clear in 1 Corinthians, though the message is a complex one. The first time
goostles are mentioned by name (aside from his typicd greeting “Paul, cdled by the will of God to be an
apostle...”) isin the fourth chapter:

“Fa | think that Gad hes exhibited us gpadles aslag o dl, likemen sntencd to desth; beausewe have

beome a patadeto thewald, to angds and to men. Wearefads far Chrid's sske but yau arewiein

Christ. We are weak, but you are strong. You are held in honor, but we in disrepute. To the present hour we

hungr and third, we areill-dad and buffded and hardess and we labar, waking with ar aan hands

When reviled, we bless; when persecuted, we endure; when slandered, we try to conciliate; we have become, and

are now, asthe refuse of the world, the dregs of all things.”

- 1 Corinthians 4:9-13
Comparing thisto what Paul says later in the same letter, we begin to have a more compl ete idea of what an
apostleis:

“And Gad hes gopanted in the durdh fird apodles seond praphes third teades then wakes d

miracles, then healers, helpers, administrators, speakersin various kinds of tongues. Are all apostles? Are all

praohas? Are dl teadas? Do dl wak mirades? Do dl possess gfts o heding? Do al ek with

tongues? Do all interpret? But earnestly desire the higher gifts.”

- 1 Corinthians 12:12-31

On the one hand, apostles have the highest commission, the noblest task, the “highest gift;” on the other
hand, they are “last of dl,” condemned to deeth, fools, week, dishonored, hungry, naked, homeless,
exhausted, mocked, persecuted, the very garbage of the world! Though Paul never knew Christ during his
earthly ministry before his desth and resurrection, he understood perfectly his words: “Whoever would be
great among you must be your servant.” (Matthew 20:26). As usud, the dl-encompassing dynamic is the
good of the Church, for thisisthe way it must be for the Church to function:

“And hisgftswerethat someshauld begpadles soreprgohds soareeangdids arepedasand teades

to equip the saints for the work of ministry, for building up the body of Christ, until we all attain to the unity

d thefaith and o theknonledge d the Son d Gad, to meture menhaod, to themessre d thedature d the

fullness of Christ; so that we may no longer be children, tossed to and fro and carried about with every wind of

doctring by thewnningd men, by ther aaftinessin demtful wiles Rather, pesking thetruth in loe we

aretogow up in eay way into imwhois the heed, into Chrid, fran wham the whde bady, janed and
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knit taghe by ey jant with whidh it is supdied, when eadh part is waking prapely, mekes badly
growth and upbuildsiitself in love.”
- Ephesians 4:11-16
Perhaps the best way to understand the gpostles role as “greet yet lowly” isin the context of the image of
the building, the temple of God, which s, in Paul’ s words:
“ ...built upon the foundation of the apostles and prophets, Christ Jesus himself being the cornerstone.”
- Ephesians 2:20
The apogtles are lowly because they are the foundation; they are important because dl ese in the Church is
built upon them.
Finaly, how does Paul understand the role of Bishops, Presbyters and Deacons? The earliest
mention of another named position in the leadership of the Church isin the letter to the Philippians:
“To all the saintsin Christ Jesus who are at Philippi, with the bishops and deacons.”
- Philippians 1:1
It is noteworthy that, in the Scriptures and the early Church, it is bishops and deacons (episkopoi and diakonoi
in Greek, respectively) are generdly named together. The Greek word trandated “bishop” literdly means
“overseer,” and tha trandated “deacon” means “server,” 0 the functions of these two postions are
relatively clear already: bishops are meant to watch over their flocks while deacons are to assist them.
Paul describes the functions of bishops and deaconsin the first letter to Timothy, where the topic at
hand is Church administration:
“The saying issure: If any one aspires to the office of bishop, he desires a noble task.”
- 1 Timothy 3:1
This is followed by a description of the qudifications of one who would be a bishop: irreproachable, the
husband of one wife (celibacy for bishops gpparently being a later development), temperate, sensible, etc.
Similar qualifications are given for deacons:
“ Deacons, likewise, must be serious...”
- 1 Timothy 3:8
And for the deaconesses who served in the early Church universdly, and in the Church of the Eadt till
recent times:
“ The women, likewise, must be serious...”
- 1 Timothy 3:11
Finally, priests are mentioned, but there must be a caveat here. The root of the English word “priest” isthe
Greek word preshyteros, which is used in the following quotes where it is trandated, literally, as“elder:”
“Dona neget thegft you have whidh wes gven yau by praohdic utterancewhen theddars laid ther hands
upon you.”
- 1 Timothy 4:14
“Le theddas who ruewdl be ansderad wathy d daubde honar, epagally thosewho labar in preading
and teaching...”
- 1 Timothy 5:17
The problem is that the English word “priest” adso trandates the Hebrew word kohen (and the Greek hieros)
which was a priest in the sense of the one who offered sacrifices on behdf of the people in the Old
Testament. The Greek word presbyteros smply means “old man,” and is hence translated “elder” literally, and
does not imply sacrifices or liturgical worship in its own meaning. The Aramaic translates this all faithfully in
the words gashysha (“elder”) and kahna (“ priest”). The associaion between the two redities of “eders’ and
“priests’ is something that gpparently hgppened later in the Church, since in the letter to the Hebrewsiit is
Chrigt who is done the “High Priest,” (Greek arch-hieros), and in the letters of Peter we are dl a “holy
priesthood.” In Paul the question does not seem to come up at al.
What does occur, however, is an association between these states of leadership in the Church and its
rituals, which is certainly a step in that direction. The ritual referred to is ordination, the laying on of hands:
“ Do not be hasty in the laying on of hands...”
-1 Timothy 5:22



B. Paul & Peter

The find question in this segment of the course is about the relationship between S. Paul and S.
Peter. Thisis of the highest relevance today because of ecumenicd concerns. how should other leaders in
the Church relate to the Bishop of Rome, the Successor of St. Peter?

Before this, however, we should ask another question: how did Paul view his own gpostleship? We
saw briefly above how he advised Timothy not to be hasty in “the laying on of hands,” that is, of ordination,
and how Timothy himsdf was gppointed in this way. But how was S. Paul gppointed? Did someone
“ordan” him in this sense of the word? If we look to the Acts of the Apostles, we can find hints of this
during the time of his converson, when the disciple named Ananias laid his hands on him that he may
regain his sight and receive the Holy Spirit (Acts 9:17). This passage is not totdly applicable, of course,
because this dl occurred before Paul’s baptism. In any case, our concern here is mainly with the writings of
S. Paul themsalves. How did Paul see himself in relation to the other leaders of the Church? How
was he an apostle but not one of the Twelve?

His first clam regarding himself is a bold one, written in a letter that is bold overal, that to the
Gdatians. Regarding the question of whether he was given his gpostleship by someone in the Church or
not, he begins his letter thus:

“Paul an apadle— na fran man nar thraugh men, but thraugh Jesus Chrid and Gad the Father, who

raised him from the dead — and all the brethren who are with me, to the churches of Galatia...”

- Galatians 1:2

Paul clams here to be chosen and gppointed an apostle the same way the others were: directly by Jesus
Christ. Thisis very much in harmony with the way Matthias was picked after Judas was no longer counted
among the twelve, since the choice between him and Barsabbas was made by lot, so that the Lord would
show which one he wanted to take the place of Judas (Acts 1:23-26). This choice was dso “neither from
men nor through men,” as Paul clams, and so the redlity of the gpostles being chosen directly by the Lord,
as opposed to bishops, who were chosen ether by the apostles or by other bishops (see 1 Timothy 5:22), is
brought into the foreground. Paul’s claim here is that heis just as much an apostle as any one of the
Twelve, no more and no less. The fact that he was chosen by the Resurrected Lord and the Twelve ether
by the pre-Resurrection Lord or by lot makes no difference in their apostleship.

His confidence in his gppointment notwithstanding, Paul ill seems strained when discussing his
authority as an apostle, since it was apparently doubted due to his life before meeting the risen Christ:

“Fa yau haeheard d nmy fame lifein Judaism how | persaated the Churdh o Gad vidently and tried to

destroy it.”

- Galatians 1:13
In other places he shows explicitly that there are some who doubt his apostleship:
“If to others| amnot an apostle, at least | amto you; for you are the seal of my apostleship in the Lord.”
- 1 Corinthians 9:2
In the same letter, there seems to be no sign of the self-confidence he showed in the letter to the Galatians:

“...ad that he gopeared to Caohas then to the Twadve Then he appearad to mare then five hundred

brethren at one time, most of whom are till alive, though some have fallen asleep. Then he appeared to James,

then to all the apostles. Last of all, as to one untimely born, he appeared also to me. For | amthe least of the

apostles, unfit to be called an apostle, because | persecuted the Church of God.”

- 1 Corinthians 15:5-9
This is not to show any contradiction in his thought: though he is the least of the apostles, and unworthy
even of the name gpostle, he is one, no matter who may doubt it. On the one hand, he sees his former life
persecuting the Church as making him the smallest member of the Church:

“To me, though | amthe very least of all the saints, this grace was given...”

- Ephesians 3.8
On the other hand, he has no doubts as to his equdity with any other member of the Church, even the
greatest of the apostles. He says as much, twice in the same | etter:
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“1 think that | amnot in the least inferior to these super|ative apostles.”
- 2 Corinthians 11:5
“For | amnot at all inferior to these superlative apostles, even though | am nothing.”
- 2 Corinthians 12:11
As confident as heis, Paul is Hill quite aware of the doubts that others have aout him, to the point where
he twice, in different letters, needs to deny tha heislying. This first occurs in Gaatians, where he explains
his opening greeting to the letter and his claim to be an apostle directly chosen by Christ:
“But when hewho hed st megpart bdfarel wes barn, and had @led methraugh his gass wes pleasad to
reedl hisSmtone in ade that | mdt preach im among the Geatiles | did na anfer with flesh and
bood, nar dd 1 go up to Jrusalan to thosewho were gpadtles befiare g but | want anay into Arabia; and
a@n | rdurned to Daresis Then afte threeyears | wat up to Jeusdlantovist Ceohes and reveinad
with imfiften days But | ssw naned theaher gpodles exagt JamestheLadsbrahe. (Inwhet | am
witingtoyau, before God, | do not lie!) Then | wat intotheregasd Syriaand Cilida And | wes
dill na knoan by sdt tothedwrdesd Chrid in Judes; they anly heard it said, " H ewho anee persated
usis now preaching the faith he once tried to destroy."”
- Galatians 1:16-23
“Fa this| wesgppanted a preade and apadle(l am telling the truth, 1 am not lying), a teder
of the Gentilesin faith and truth.”
- 1 Timothy 2:7
We will return to the first quote later to discuss why he eventudly did go to Jerusadem and visited Cephas
| Peter, of dl the gpostles. The point to make here is that, despite his previous persecution of the Church
and the doubts of certan members of the Church in gpostolic times, Paul is indeed an apostle, equal to
the Twelve. In the tradition of the Church, in fact, . Paul is often referred to as THE Apostle (for
example, in the Fathers of the Church and in St. Thomas Aquinas).
It is the teaching of the Gospels tha St. Peter was considered the head of the gpostles (cf. Matthew
10:2, 16:18, etc.); to the persondity of . Paul, and especidly in his Stuation, such leadership finds itsdf
expressed in his writings only in subtle ways. This is especidly the case because it was so important for him
to show his readers that the Twelve, as coming before him in time, were not superior to him as such, and so
we have the language of his “non-inferiority to the super-gpostles’ seen above. We will see, however, that
even in the most dramatic stuation, S. Paul affirms the primary authority if Peter among al the gpostles,
himself included.
The mgority of times Paul mentions Peter occur in the letter to the Gdaians. The first one
significant to our question isin the second chapter:
“...1 hed bamn entrugted with thegogpd totheundraimisad, jud as Paer hed bam entrugted with the gogpd
to the circumcised (for he who worked through Peter for the mission to the circumcised worked through me also
for the Gentiles)...”
- Galatians 2:7
Here an equdity is affirmed between Paul and Peter — in the same way tha Peter was entrusted with the
Gospd to the Jews, Paul was entrusted with the Gentiles, and their equdity is based on the fact that the
same God is working through both. This is a remarkable passage for two reasons. firg, it afirms the
Catholic teaching that, in regard to the agency of God and our instrumentdlity, we are dl equdly toolsin his
hands; but what is more interesting is that, of al the Twelve, Peter is named as having been entrusted with a
commission. Paul is here clearly acknowledging Peter’s preeminence over the other eleven.
Thisisin fact are-affirmation of something Paul has dready implied in his letter to the Gaatians.
We have already seen this passage, but now we examine Peter’ sroleinit:
“But when hewho hed st me gpart bdfiarel wes barn, and had @led methraugh his gass wes pleasad to
reedl hisSmtone in ade that | mdt preach im among the Geatiles | did na anfe with flesh and
bood, nar dd 1 go up to Jrusalan to thosewho were gpadtles befiare g but | want anay into Arahia; and



apin | reéurned to Damesus Then after threeyears | wat up to Jrusdlento vigt Ceohas and revained
with himfifteen days. But | saw none of the other apostles except Jamesthe Lord's brother.”
- Galatians 1:16-18

Amazingly, a the very moment Paul is trying his hardest to prove his equdity with dl the other gpostles,
that is, to show that he was gppointed directly by Christ just as they were, he ill admits the fact, abeit with
hesitation, that he had to meet Peter over dl the other gpostles, mentioning James only in passing. Again,
not only is Peter seen asthe head of the Twelve, but now even Paul, in some way, reportsto him: he
made the trip to Jerusalem, in fact, in order to visit him, and none of the others.

The most reveding passage in Gaétians, and indeed in the whole Pauline corpus regarding our
question, comes directly after the one quoted above. Paul, characterigticdly, a first casts asde the lofty
reputation of those gpostles who came before him, and then relates an important meeting between himsdlf
and Peter:

“ And from those who were reputed to be something (what they were makes no difference to me; God shows no

partiality) -- thoss | sy, whowared repute addad nahingto me but an theaxtrary, when they sawthet |

had been entrusted with the gospel to the uncircumcised, just as Peter had been entrusted with the gospel to the

agranosa (far hewho waked thraugh Pee far themissan to the araumasad warked thraugh medso far

theGettiles, and when they peavad thegaethet was gven tome James and Cephas and Jdn, whowere

reputed tobepillars gavetomeand Barnabestherigt hand o félonghip, thet weshaud gotothe Gentiles

and they to the ararmisat. aly they wauld have us remanoe the paar, whidh vary thing | wes esger to da

But when Cgohas aneto Antiah | goposad hmto hisfaes beausehe saod andamed. Fa bdaeaatan

men arefran Jares he ate with the Gettiles but when they ame he drawv back and spperated hinsdif,

fearing the circumcision party. And with him the rest of the Jews acted indnerdy, othet e Barnabeswes

arried anay by ther ingnaity. But when | saw that they were nat sraiditfawerd abat thetruth d the

g, | sad to Cgohes bdaretham dl, "I yau, thaugh a Jew, livelikea Getileand na likea Jan, how

can you compel the Gentilesto live like Jews?"

- Galatians 2:6-15
Tha Peter “stood condemned” and Paul “ opposed him to his face” shows, without a doubt, that Peter was
(and his successor is) ahuman being cagpable of making mistakes. But the issue here is not one of teaching.
In fact, we know from the Acts of the Apostles that it was Peter to whom it was first reveded that the
dietary laws of the old covenant no longer gpplied (cf. Acts 10:13). Peter’s faith was true and unerring; it
was pressur e from the “ party of James” that pushed him to act as if the old laws still applied, and it
wasthisinsincerity that was corrected, rightly, by Paul.

But the main point for our question is this: Paul felt the need to correct Peter because he knew he
was the head, the example towards which al others were looking. He did not correct James or any of the
other apostles; he did not make an effort to convince the people who were around Peter, though they were
the source of the problem. He went to Peter because Peter had the authority.

Though the understanding of the Church is that the Pope is the successor of both Peter and Paul
(since they both died in Rome), this episode in the writings of Paul gives us a modd to follow in our
interactions with dl Church authority, and especidly that of the Roman Pontiff. Paul never thought he
could correct Peter’s fath or his teaching; on the contrary, the truth tha Paul was ingsting on was first
reveded to Peter. Paul’s correction was regarding his personal actions, and it was done out of a
concern for thewhole Church, not out of rebellion or disobedience.

The theme of obedience, with which we began this section, is aso our concluson. Paul forcefully
reminded Peter that he, above dl, must be obedient to the Church asto the Lord. Let his example remind
us also of this same obedience.

CLOSING PRAYER:

Blessed are you, O Rome renowned, O City of Kings, handmad of the heavenly Bridegroom! Two true
preachers were settled in you as in a harbor: Peter, the head of the Apostles, and Paul, the one chosen and
sent, and the builder of the churches of Christ. By their prayers may we find refuge, that mercies and
compassion may be granted our souls.
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