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From the Bishop’s Desk

The Chaldean Language and Culture

(F‘le Chaldean vernacular language, which
is the major living dialect of Aramaic, has
been and remains the main vehicle through
which the historic culture of Mesopotamia was
transmitted, establishing linguistic continuity in
Mesopotamia from 1000 B.C. to the present time.
Though the Chaldean Church is not restricted to
the Chaldean people, the majority of her people
are of Chaldean heritage.

It 1s a matter of fact that present-day Chaldeans,
in great majority, use the Chaldean language
as the main tool of communication among
themselves all over the world: in their homes,
clubs, gatherings, songs, radio and television
programs, newsletters, etc. It is also the very
language that they try to transmit to their
children living in the different countries of their
immigration. If the Chaldean language is lost, the
civil identity of Chaldeans will be dangerously
compromised.

Many Assyrians, speaking the Assyrian
language, belong also to the Chaldean Church.
The modern-day vernacular Assyrian language
is an important dialect of Aramaic as well.
The Assyrian language plays, in regard to the
Assyrian people’s life, similar role that the
Chaldean language plays in regard to Chaldean
people.

Chaldean and Assyrian vernacular languages, both
being but variant dialects of the same Aramaic
language, and which are close to each other in
most aspects, could continue their life either
by remaining distinct or by merging into one
lingua franca for both segments. This kind of
decision should be made by valid and qualified
representatives of both sides. The fact remains
that for Chaldeans and Assyrians, dispersed today
in the five continents, their vernacular language is
the cultural belt that binds them together. Loosing
it will result drastically in loosing the feeling of
common belonging to one cultural and social
community.

The Chaldean Church, evidently, has a mandate
that is much larger than cultural and social
considerations, and should use all linguistic tools
to educate her people in the Faith, and to perform
her worship in the Liturgy. Other languages, such
as Arabic, English, French, etc. may certainly be
used as auxiliaries to the Classical Syriac and
vernacular Chaldean or Assyrian. But, preserving a
central core of Aramaic, especially in the liturgy, is
an absolute must, in order to insure the particularity
and the historic continuity of the Assyro-Chaldean
Church of the East.

- to be continued -




CHALDEAN AND ASSYRIAN 2-DAY YOUTH
CONVENTION OF ST. PETER CATHOLIC
DIOCESE OF THE USA

THURSDAY AND FRIDAY, JULY 15T AND 2"° OF THE
YEAR 2004
By Fr. Michael Bazzi

During their official diocesan meeting, the Bishop
and priests of St. Peter Diocese decided to have the first
Convention for young Chaldean and Assyrian Catholics

to gather in unity. Therefore, we are trying to accomplish

the wish of the Bishop and priests of our Diocese. We

Through this gathering, young people

are looking for good Chaldeans and Assyrians who have . . . .

_ - ) . will gain a positive presentation of the central
leadership qualities and are committed, are willing to ) _

) ) o _ doctrines of our faith that are shared between
sacrifice, serve, dedicate their time, and share their talents _ _ o
) o the churches, including believing in one God,
to make this dream come true. The Convention is an o _
. ) the Holy Trinity, the sacraments, the liturgy,
event that brings together young Chaldean and Assyrian . _
_ o _ and the national history of Chaldeans and

Catholics from all over California and Arizona. Our _ . )

) ) _ Assyrians. We are all joining to build up love
Convention will take place at St. Peter Chaldean Catholic L _ .

) _ ) and appreciation of each other without criticism
Cathedral. Young people will gather for Bible teaching,
. _ ) of anyone or debate of any controversy, but to
perpetual adoration, confession, and the Eucharist. _
o learn that Jesus loves them and desires them to

Participants our youth between the ages 15 and 30 are )

. _ . ) respond with love.
not required to pay any specified fee for this convention.

The young Chaldean and Assyrian Catholics are simply

invited to come and participate.

The purpose of this convention is to achieve unity | Would you like to contribute to Sawra?

between the members of St. Peter Diocese by providing - Articles
. L - Essays
Y s ' i ] g ]
a mutual understanding and deep appreciation for the - etories
traditions and spirituality of our church. Young Chaldean - Poems
and Assyrian Catholics will gather from all seven - Paintings
; - . - Photographs
parishes and three missions to celebrate Mass, listen to - Etc
the word of God, receive his forgiveness in the sacrament | If you have something you would like to share
of reconciliation (which can be done at Mass or at any with your community, please contact:
) . _ Leena Somo
time throughout the convention), pray together, meditate, (619)579-7997
and meet Jesus through adoration before the blessed sawra_contributions@yahoo.com
Sacrament.

Chaldean Catholic Diocese of St. Peter The Apostle 1627 Jamacha Way EI Cajon,CA 92019




Spiviual Thought From Liturgical Season
BA’UTHA
By Bishop Sarhad Jammo
The Challenges of Nineveh by God’s Prophet of Doom

By the order of God, Jonah the Prophet was commissioned to preach doom and destruction to the
great city of Nineveh, because “their wickedness has come up before the Lord.” But Jonah did not like
his commission. He believed that Nineveh, being a pagan city, was beyond the parameters of his interest.
Nevertheless, Nineveh was well within the parameters of God’s care.

When Jonah was finally compelled to go and fulfill his mandate, and to his bitter surprise, “the
people of Nineveh believed God; they proclaimed a fast.” Evidently, God was watching and was pleased!
What a lesson to every sinner of this world, most of all to the new generation of Mesopotamians.
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From Wednesday of Ba’utha

“Mawtwa Qadbmaya” k -

A Masterpiece of Anthropology
By Andy Younan

Introduction e

February second through fourth this year marks, in the liturgical calendar of our Church, the Memorial of the
legendary visit of Jonah to Nineveh. As a glance at our prayer books will show, these three days are among the richest
periods of the entire liturgical year — there are about 160 pages of prayers for this Memorial in the Hudhra, the official
book of prayer of the Church.

Among these pages is a sermon on the understanding of human nature, or anthropology, by Mar Narsai, who lived
from around 400 to 503 AD, and was the head and co-founder of the School of Nisibis. This sermon, or “Memra,” was
divided into eleven sections called “Madrashe” and “Qiryane,” and is sung on Wednesday of Ba'utha. It is a masterpiece
of literature. This will be a short commentary on the first “Qiryana.”

Initial Themes

The Memra begins with a prayer to God for the enlightenment and strength needed to discuss the difficult
subject of human nature. In fact, the entire Memra is composed as a single prayer — every verse is addressed to God, even
those which are part of the exposition. At any rate, this initial prayer for strength and enlightenment makes up the first
Madrasha. The first Qiryana, or “Reading,” which our liturgical fathers selected, begins with three parallel verses:

- O Painter of the world in undulling spiritual paint:

Scour the filth of ignorance from our mind.

- O Constructor of bodies and Breather of the soul into its members:
Tighten our inclinations, that we may not slacken before enticements.
- O Honorer of man as surpassing all else due to his love,

Have pity on the image of your Honor that it may not be shamed.

The three verses each have a similar structure: they begin with a vocative address to God (**O Painter,” O Constructor,”
etc.), and end with a request (*‘scour,” “tighten,” etc.). The first verse establishes a sophisticated cosmology: the world is a
work of art painted by God in colors that somehow share in his own eternity. The three verses introduce three of the main
themes that Narsai will deal with throughout the work: the human being is intellectual and capable of love, is made up of
a body and a soul, and is the image of God. While the third verse compares human nature to the nature of God, the fourth
contrasts them:

- You have named our composition in the name of your Essence that is without composition.
May your honored name not be dulled in our dullness.

While the human being is composed of body and soul, God’s Essence does not have any such “parts.” The second part of
this verse shows a concern that human action is capable of not “living up” to the nobility of its creation.

The following three verses are similar to the first three of this Qiryana, since they follow a parallel form, each
beginning with the phrase “in us:”

- In us you have made manifest your great love to your works,

Do not manifest in us a sign of wrath against the work of your hands.

- In us you have concluded the great expansion of your workmanship,
And in our constitution you have contained the earthly and the heavenly.
- In us you have constituted the height and depth as one body:

Mute in our body, intellectual in our soul — a great marvel!

The themes of the first three verses are here repeated, in reverse order: we are the sign of God’s love, we have both body
and soul (“the earthly and the heavenly”), and we have a mind.




Greatness and Lowliness in Human Nature
Following this, there are eight verses which ask God for help, making a “contract” with him for
aid in understanding the subject matter. Then, once the theme is taken up again, Narsai begins:

- In the configuration of our figure I saw tied the whole creation,

And I called to man to “come, and see all in our nature.”

- Our nature leads me to examine the natures that are tied to it:

How and how much this frail thing was worthy to contain!

- In our nature, I saw the sciences of your Divinity,

And I reflected that there is hope for man, sinner though he is.

- I saw the Name of your Essence dwelling in him as in a temple,

And a wondering seized me — how can the contemptible suffice for the Unseen?

- It is indeed contemptible, yet you honor it without measure,

And who would not marvel at this worthlessness which you have selected as above all?

The central paradox for Narsai is the combination of the weakness and sinfulness of our race with its
sublime dignity: though the human being is contemptible in his sinfulness, he is still the temple of God,
and is above all creatures.

Morality, Nature and Christ

As a moralist, then, Narsai sees sin as obviously belonging to the lower part of human nature,
and redemption as being tied to an awareness of the higher part. In other words, if a human being is to act
well, he must first realize the marvelous dignity that is within him, and that is brought out in his loving

acceptance of hisvocation:

- If your Lordship has made him lord over all that is,

Who would not join himself to the yoke of his life’s work?

- If your Knowledge has called and appointed him to an exalted position,

Who would not confess that his appointment is true and his authority great?

- If your Obscurity uncovers itself to your servant by his manifestation,

Who would not gather his perceptions from all else for the sake of his composition?
- If the universal artistry is completed in him,

Who would not labor in his artistry without interruption?

Finally, it is not simply the case that the human being is created in God’s image, or is given lordship over
creation, or even that the whole creation is completed in him. Human nature is even beyond these honors.
The highest instance of human nature, and the ultimate fulfillment of every human nature, for Narsai, is
in the person of Jesus Christ:

- If that Word begotten of you unites with him,

Who would not call him emperor of height and depth?

- If you will judge the earth in him at the end of time,

Who would not fear the trial that is in his hands?

- If he is the one with power over this world and that to come,
Who would not believe that he is truly the Son of God?

Not only must we accept our call to be the completion and fulfillment of God’s creation if we are to be
moral and follow God’s commands: we must live in Christ and share his life. This realization, that human
nature is so noble as to be, in the instance of Christ, truly the Son of God, concludes the introduction to
the sermon. The final verses are another supplication, or Ba’utha, for help in continuing this work.




